comprehensive overview of the global reach of anti-apartheid activities, drawing together accounts of movements in diverse locations from Europe and North America through to the Eastern Bloc, China and Cuba. As a global history of anti-apartheid, the SADET volume provides an invaluable introduction, although, again, the tendency is to consider the significance of the movement from within, in terms of its "success" in contributing to the dismantling of the apartheid state in the 1990s. 5 Theoretical and conceptual frameworks drawn from the political and social sciences have more directly informed other historical accounts. The emergence of anti-apartheid thus signals the construction of "new norms, institutions and practices" in the wake of a series of social transformations evident in the post-World War II period, including the decline of industrial economies in the west and an attendant shift from movements centred on material interests towards movements oriented more towards the formation of identities and production of new forms of meaning. 6 Other studies, such as Donald Culverson's examination of the history of anti-apartheid activism in the US, have situated anti-apartheid movements within specific political cultures, placing emphasis upon a "political process model" of social movement activity. 7 More recently, accounts of anti-apartheid in the United States have established the interconnections between the national movement and the wider world. Francis Njubi Nesbitt, for example, in his study of AfricanAmerican anti-apartheid activism, demonstrates the role played by pan-African networks in generating and sustaining anti-apartheid in the US. 8 Nesbitt's study reflects the ongoing interest in transnational approaches to history, situating the history of anti-apartheid within the development of a global movement politics during the latter decades of the twentieth century.
In Keck and Sikkink's oft-cited study of "advocacy networks", anti-apartheid activism has been considered a paradigm example of a transnational movement. 9 Worldwide protest against apartheid appears to coincide with their "boomerang" model of transnational politics, in which the contentions of a particular group, blocked within its nation-state, are given authority via the actions of solidarity movements and networks in a global arena. For Hakan Thorn, in his comparative study of anti-apartheid in Britain and Sweden, the transnational nature of anti-apartheid raises questions about the ways in which scholars understand the formation of "new social movements". In particular, he argues the necessity to situate these movements within the historical experience of decolonisation. By so doing, Thorn asserts, we may begin to escape the Eurocentric implications and narrowly national focus of social movement theories which lead to the segregation of antiapartheid into two distinct forms. For example, the analytical separation of anti-apartheid activism in Australia into a western "new social movement" and an African "historical movement", needs to be re-framed by a post-colonial perspective that demonstrates how "the legacy of colonialism and racism in different contexts and through different practices might be re-articulated, negotiated, transformed, and sometimes even transgressed." 10 However, even if analyses take account of the dynamics of colonialism and decolonisation, we are still left with the problematic task of squaring the globalizing ideologies of transnational networks -solidarity, universal human rights and democracy -with a struggle for national liberation. Taking this approach places primary emphasis on the networks of activists that connected South African, wider African, and international agendas in a movement that could be understood as a foundation of an emergent global civil society. Antiapartheid activism thus becomes a conduit for a re-framing political participation beyond the nation-state, on the promise of a fundamental set of universal values formulated as human rights. As such, the communication of values and the transmission of ideas restat the heart of anti-apartheid activism.
International anti-apartheid movements were concerned as much with proposition as opposition; they were far more than reactive rejoinders against an all-encompassing system of social and political control; these campaigns also entailed struggles over knowledge. This article seeks to highlight the ways in which anti-apartheid activism has engaged in framing public understanding of the idea of apartheid. Using the British African solidarity movement as an example, it addressesthe mutually-constitutive relationship between the anti-apartheid movement and radical scholarship on emergent and conflicting nationalisms. On one hand, a "rising tide" of African nationalism based upon "an emotional affinity … on grounds of colour" was spreading across the continent. 17 On the other white settlers watched the emergence of African nationalism with increasing fear and a determination to maintain their hold on political power. The authors cite Bechuanaland (Botswana)
as the primary example of the benefits of a collaborative policy of development and education;
although their optimism was tempered by a perception that the policies of settler nationalism posed a danger for the British developmental programme.
For Michael Scott, this danger was represented by the spectre of apartheid, which had begun to loom over discussions of development policy in southern Africa. Conjuring an image of an African population crushed between the millstones of residential and economic segregation, Scott's treatise positioned British efforts in Bechaunaland as a model for development-based intervention that could provide a counter to the effects of apartheid. However, despite references to "fundamental"
human rights and post-war development projects, the substance of Scott's critique of apartheid resonated more strongly with inter-war liberalism than the radicalism of the liberation struggle. The roots of the problem lay, Scott implied, in a migrant labour system that had rapidly undermined the "tribal system" that had provided "cohesion and social order". The solution, he argued, was dependent upon the restoration of "a faith that can be translated into practical action", ultimately a resuscitated form of Christian mission, driven by individuals with "a vocation to disinterested service in Africa". 18 It is telling that Scott, who was on the verge of being banned from returning to South Africa, and had built up a deserved reputation as a critic of South African race policies, appeared unable to articulate a radical alternative to the paternalist discourses of South African liberalism. His personal trajectory from covert supporter of the Communist party to avowed antiCommunist goes some way to explaining the apparent contradiction between the strength of his opposition to apartheid and the weakness of his model for change. But it also reveals something of the trajectory of international anti-apartheid activism over the course of the 1950s. Davidson, who would become a major contributor to the Penguin African Library, was a significant influence on the reconfiguration of attitudes to Africa that gathered pace during the second half of the 1950s. Whereas African nationalism had been a subject of concern and a potential danger, commentators and activists came to argue that concern for distant others in Africa should acknowledge the legitimacy of anti-colonial nationalism. This political position, which set its advocates against more the cautious liberal viewpoint, nevertheless continued to place emphasis on the need for development and 'civilisation'. But it was also cast as a moral position, set within the frameworks of the new global definitions of sovereign rights and self-determination that had taken shape in the postwar world.
The moral case against apartheid, indicting the policy as contrary to international norms, was a powerful tool for the mobilisation of popular anti-apartheid sentiment in 1950s Britain. The most well-known expression of this sentiment was the Anglican priest Trevor Huddleston's 1956 book Naught for Your Comfort, a modern-day missionary account of life under apartheid and unstinting condemnation of its social and spiritual basis. 26 Like Scott, Huddleston's rejection of apartheid was rooted in a Christian moral framework; his reading of the South African crisis was shaped by his conviction that, in fighting the moral evil of racial domination, theology had primacy over ideology.
But for Huddleston, the moral imperative to stand against apartheid impelled the Church to take a prophetic -and thus political -stand. Beyond this, Huddleston's radicalism was rooted in a deep sentimental attachment to the people and places to which he had devoted his spiritual and physical efforts. 27 In his writing, Huddleston inscribed the struggle against apartheid as a personal experience, a shared human story. In so doing, he constructed a landscape in which the western observer could empathise with the African nationalist. Through Huddleston, anti-apartheid became an act of alliance with, rather than mere concern for "the African".
Huddleston's fiercely personal account of apartheid's iniquities set the scene for an autobiographical genre that became one of the more authoritative modes of anti-apartheid writing. African specialists in the international media or -often more persuasively -by a burgeoning array of South African exiles, whose presence in Europe and North America increased as the apartheid State took on ever more repressive means to subdue internal political dissent. Huddleston's depiction of Sophiatown as akin to an Umbrian village said much about his heartfelt sense of connection with the place and its people; it also spoke of the bitterly romantic vision of the exile.
Soon after Huddleston's powerful account was published, he gave his seal of approval to E.S. In his preface to Mbeki's study, Segal described the policy as a method of "turning the tumult of African struggle against white rule into the safe manageable sluices of tribal contest and conflict." 43 Again, Segal's radical instincts were watered down in the editorial process. While the published version of his preface is forthright in its opposition to apartheid, an original version -sadly purged from the archive -prompted Tony Godwin to cable Segal, stating that his initial draft was "too strident and too partisan" and requesting a "more moderate" introductory comment. 44 In a subsequent letter, Godwin explained that, in his view, "one of the great strengths of the Penguin African Library has been … the balance and moderation of tone throughout". 45 In this assessment, message. Despite Tony Godwin's later protestations, this was by no means a non-partisan examination of apartheid.
Given the book's partisan tone, reviewers -even when disposed to be sympathetic to Bunting's argument -were quick to question whether this undermined its authority. George Doxey, writing in the International Journal, described the title alone as "unnecessarily sensational" and dismissed the work for "overstating the case in highly-coloured and emotive terms". 52 Some were more positive in their responses, although the review in International Affairs, noting that Bunting's book was "much more than simply the smear-pamphlet that its title and cover-design proclaim" was perhaps less than unequivocal praise. 53 While it presented in great detail the networks of Afrikaner nationalist influence that exerted powerful control over the apartheid state, Bunting's book did little to extend historical analysis of racial domination in South Africa. It was, in essence, more of a continuation of the anti-fascist campaigns against nationalism of the 1940s than a fresh assessment of the foundations of the apartheid state. As Lodge, has pointed out, Bunting invoked the fascist analogy "descriptively rather than analytically". 54 By the 1960s, the Nazi parallel, while providing the basis for a suitably chilling and compelling read, appeared less valid as a historical comparison than the southern United States. 55 While Bunting paid attention to the economic power of Afrikaner nationalism, and made passing reference to class as an issue, he did not, as Dan O'Meara noted some decade later, develop a sustained examination of the relationship between class and race.
Rather than providing an assessment of "colonialism of a special type", this was a "conspiracy view of Afrikaner nationalism". 56 While Bunting's calls for democracy for the "taxed and unrepresented masses" of South Africa might seem a quiet echo of the SACP programme of national democratic revolution, his vision of the forces at play in the struggle for national liberation was internationalist in tone. It was, he argued, the "influence which world opinion can bring to bear on the situation" that would determine the degree of suffering that struggle would entail. 57 This was not a survey written for comrades, but anti-apartheid propaganda, aimed for an international audience.
Simons' work in particular as a 'bridge' between earlier polemical writings and the radical 
